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Abstract.

The presented article analyzes some aspects of the legacy of the remarkable Azerbaijani
scientist Mirza Kazem-Bek. It is large and multifaceted. A special part of M.Kazem-Bek's
works 1is occupied by research in the field of learning the Azerbaijani language; a
significant place is occupied by research in the field of literature, ethics and aesthetics;
his attitude to the role of religion in the national liberation movement, to revolutions
and to the role of personality in the national movement is interesting. A special place in
the work of M.Kazem-Bek is preoccupied with socio-philosophical issues. He attached
exceptional importance to the freedom of the Oriental woman; his statements about the role
of women in the family and in the upbringing of the younger generation are interesting.
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Introduction

In the galaxy of outstanding Orientalists of the past—
whose names form the pride of our national scholarship—
Mirza Muhammad Ali Kazem-Bek (1802-1870) rightfully holds a
prominent position. He made a significant contribution to the
development of Azerbaijani and Russian philosophical thought
of the 19th century, being a progressive, forward-thinking
thinker of his time.

Kazem-Bek was born and raised in a noble Derbent family.
Seeing the extraordinary abilities and curiosity of young
Muhammad Ali, his father, HajiQasimBek (then serving as
shaykh-ul-islam), arranged tutors for his son’s education and
further development of his gifts. The young MuhammadAli’s
first teacher and mentor was his father, and also
Molla Salih-Biliji (teacher of Arabic grammar) ,
Molla Abdul-Aziz Khishkandji (teacher of rhetoric and logic),
and the famous jurist and legal scholar of Northern Persia,
ShaykhMuhammad Bahreini (teacher of Jjurisprudence). The
gifted youth studied and mastered Ottoman Turkish, Nogai,
Tatar (Azerbaijani and Persian were his native languages in
his family), and Arabic. Subsequently, he thoroughly studied
and became fluent in English, Russian, and French [1; p.8].
In 1819, after completing a course of Muslim sciences at the
age of 17, Kazem-Bek wrote his first scholarly work in the
field of Arabic grammar, entitled "“Abridged Grammar of the
Arabic Language” (in Arabic). The next year, 1in 1820,
Kazem-Bek composed an original work entitled "“Mu'‘amma wa
Lugaz”, 1i.e., riddles 1in Arabic and Persian. In total,
Professor Kazem-Bek authored over 110 scholarly works, among
them “History of Islam”, “On the Significance of the Imam,
His Authority and Dignity”, “Muhammad Amin”, "“The Bab and the
Babis: Religious-Political Tumults in Persia in
1844-1852”, “Persian Mythology according to
Ferdowsi”, "“Risala — A Treatise on the Truth of the Christian
Religion”, “As-Sab, as-Sayyar, or The Seven Planets: History
of the Crimean Khans” and many others, all of which have
honorably entered the golden fund of Azerbaijani philosophy
and have not lost their scholarly value even today.

A Dbrilliant scholar-encyclopaedist, a deep and subtle
connoisseur of the history and culture of Eastern peoples, a
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talented organizer of Oriental studies 1in Russia—where he
rightfully earned the name “the patriarch of Russian
Orientalism”—Kazem-Bek garnered fame and recognition among
Orientalists worldwide. As Prof. A.K.Rzaev notes 1in his
study: “A member of the academies and scientific societies of
Russia, Great Britain, France, Germany, the Netherlands, the
USA, Kazem-Bek earned for himself the fame of an outstanding
researcher of  history, philosophy, ©politics, law and
literature of the peoples of the Near and Middle East, a major
scholar of Islam and Muslim law.” " [2; p. 396]. His legacy
is vast and multifaceted.

Legacy of M. Kazem-Beck

A particular portion of Kazem-Bek’s works is devoted to
the study of the Azerbaijani language. The outstanding
Azerbaijani philosopher of the 20th century, Heydar Guseynov,
characterized Kazem-Bek’s work in this field thus:
“Mirza Kazem-Bek, more than a hundred years ago, created the
basic principles of a scientific grammar of the Azerbaijani
language. It should also be noted that it was he who for the
first time scientifically justified and employed the term
‘Azerbaijani language’. Moreover, he wrote it as
‘azerbijdzanski’” """ [3; p. 200-201]. In his own words
concerning his studies in this area, Kazem-Bek wrote: “I am
happy that I was the first to be able to write so expansively
on this subject. I have now done for the Russian generation
of Orientalists what my leisure permitted me” " [4; p. 7]. A
significant place 1in Kazem-Bek’s scholarly activity 1is
occupied by research in the field of literature and
aesthetics. In these he, the outstanding scholar and thinker,
manifested himself as a bearer of many progressive ideas of
his time. In his articles he places great importance on the
origins of mythology, pointing out the significant role of
myth in the process of the primitive human mind, and also its
importance for the history, literature and art of wvarious
peoples. He wrote: "“Legends and tales of old occupy no last
place in the history and literature of peoples. Stories and
narratives about the ancient past present them, as historical
data, in the form of facts and elements of events; history
often draws from them explanations of important mysteries of
the dark periods of human life; literature draws from them—
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as from a rich treasury—precious materials for its adornment.
There 1s no people without legends, no country without
traditions: among nomads they are passed from tribe to tribe
in oral storytelling; among the semi-literate they constitute
the basis of their beliefs, the main content of their writing,
their literature and history; among the enlightened they serve
as rich food for the imagination—as a national shrine” " [5;
p. 1]. A significant place in Kazem-Bek’s scholarly work is
held by questions of ethics. Above all, his thoughts about
the origin of morality attract attention. According to him,
people’s moral views, as well as their religious views, take
their origin from the conditions in which they live. In his
work "“On Certain Political Revolutions of the FEast that
Prepared the Ground for Muhammad in Arabia and Beyond”,
Kazem-Bek aimed “to present all the circumstances that
politically and morally prepared Arabia for such
revolutions.” He, rejecting the thoughts of all those who
“attribute everything in nature to chance”, wrote “that all
phenomena in the physical and moral world are the consequences
of definite and precise laws” [6; p. 115, 118].

In matters of ethics Kazem-Bek was inconsistent and
contradictory. On the one hand, he confidently and
argumentatively proved the changeability of morality, its
dependence on the “needs of life” of people; on the other—he
believed that all phenomena of social 1life, including
morality, are unknowable [7; p. 112]. However, detailed
analysis of Kazem-Bek’s works, 1in particular his ethical
treatise "“On the Pleasures of the World Called ‘Innocent’ and
on Their Influence Toward the Attainment of True Happiness”,
shows that he nevertheless believed in the knowability and
variability of morality. In this same treatise the author
endeavors to uncover the essence of morality. In this respect
one cannot but agree with the convincing assertion of the
scholar of Kazem-Bek’s ethical views, Z. Geyushev, that “if
you discard the religious husk about the Christian truth and
‘God’ s wisdom’, then undoubtedly this work of Kazem-Bek allows
us to consider its author one of the theorists of ethics in
Azerbaijan” " [8 ©p.247]. For a deep understanding of
Kazem-Bek’s philosophical views one must ©pay special
attention to his attitude toward the role of religion in the
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national-liberation movement; toward revolutions and toward
the role of the individual in the popular movement.

Kazem-Bek sought to define the place and role of religion
in the socio-political structure of a Muslim state. He
believed that religion is politically instrumentalised, and
politics hides behind the religious banner. Attaching special
importance to the ideological role of Islam, he sees in it a
moral-political teaching which can inspire Muslim peoples to
struggle against despotism, injustice, oppression. Kazem-Bek
determined that Islam is not only a religious-philosophical
teaching, but also has socio-political and legal functions.
That is why it played such an important role in the fate of
the peoples of the East. He connected the emergence of Islam
with “those political and moral or religious conditions of
Arabian life from which Muhammad drew the beginnings for his
teaching” " [9]. A major merit of Kazem-Bek 1is his
contribution to the study of problems of Muslim law, to the
study of sources on Muslim law. He rightfully stands as the
generally recognised founder of the study of Muslim law in
Russia, the first translator of the primary sources into
Russian, the author of commentaries and publisher of these
important works [10]. A considerable place in Kazem-Bek'’s
scientific activity 1is devoted to the national-liberation
movement of the Mountain peoples under the leadership of
Shamil. Investigating Shamil’s movement the progressive
scholar and thinker of his time Kazem-Bek wrote: “In the name
of Shamil much historical and patriotic thought is hidden.. he
is a hero and creator of heroes” [11l; p. 274]. He also remarked
that “Shamil will not be an anachronism for a long time yet”.
He attributed the success of the Mountain peoples’ movement
against the Tsarist autocracy to the personality of Shamil
who was not only the spiritual leader of the movement but
also held secular power. “Shamil 1is a very interesting and
outstanding person,” [12] the thinker wrote, “he is at once
a great leader, hero and imam” and further: “he is that bright
head, sane mind, which always both captivates and commands "
[13; p. 231]. That is how Shamil conquered and united the
whole of Dagestan under his power.” He characterises him as
“a distinctive sage and hero” [14; p. 52].

In Kazem-Bek’s works social-philosophical questions
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occupy a special place. Among his scholarly works 1in this
area one should especially highlight his book "“The Bab and
the Bdbis: Religious-Political Tumults in  Persia 1in
1844-1852” (published in St. Petersburg in 1865). In the study
the author fights against ignorance, backwardness, fanaticism
and superstition with full force. The comprehensive analysis
given Dby Kazem-Bek of the Babi movement and  his
characterisation of Béabism as a protest of the oppressed
masses against the then-existent feudal order attract
considerable attention. The teaching of the Béabis was a
protest against official Islam. This teaching primarily posed
the question of the necessity of reforms in the state order,
of political freedom of the individual. At the heart of the
Bédb’s teaching were laid ideas of living not by the letter of
law but by the spirit of law. Thus Kazem-Bek writes that in
the Bé&b’s teaching the following important points existed:
1. about God; 2. about the fact that everything in nature is
pure; 3. about the equality and freedom of women.

Kazem-Bek determined that the leadership of the Béabi
movement strove not only for religious but also for political
and governmental reforms. The author identified as the main

points of the Babi political programme: “the restraint of
governmental arbitrariness; the elimination of luxury at
court and among courtiers; the elimination of the

self-willedness of ministers, governors and generally
officials; change of the tiyul (land-grant) into salary;
justice of judges; integrity of the ulama (religious scholars)
and exact enforcement of the law. All these issues had long
gone from mouth to mouth among the peoples and widely heard
was the grumbling in Iran and Azerbaijan. But the targets
against which the arrows of popular indignation were aimed so
firm were that these arrows only broke against them and the
fragments became new instruments of new tyranny” [15; p. 164].
Speaking of the Babi movement, Kazem-Bek points out its
socially heterogeneous composition. Yet he emphasizes that
the main feature of the idea for which the Bédbis fought was
freedom, the consciousness of human rights. In ethical,
sociological and ©political terms Kazem-Bek considered
rational freedom a necessary need of man. He regarded
education, literacy as the only means to restrain despotism
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and tyranny, to eliminate fanaticism and ignorance, to ensure
the triumph of rational freedom and human relations.
Meanwhile, he saw revolutions as nothing more than bloodshed.
Characterising the Béabis’ struggle against despotism,
Kazem-Bek repeatedly pointed out that the Babi uprising took
wide proportions and that women also participated among the
ranks of the insurgents. It is characteristic that the Babi
movement encompassed the most progressive, freedom-loving
part of Iran, namely, Northern Azerbaijan. Azerbaijanis
living in Iran have always been standard-bearers of the
revolutionary-democratic, liberation movement in that
country. As noted above, freedom holds a significant place in
this study. According to Kazem-Bek, man is not only a rational
being but by nature loves freedom. He possesses free will in
choosing moral acts and 1is personally accountable for his
deeds.

The image of a woman mother, the image of a free woman of
the Eas in M.Kazem-Beck studies

Kazem-Bek assigned exceptional importance to the freedom
of the Eastern woman, to the leading role of the woman’s
personality in the popular movement. He vigorously and
argumentatively rejected religious dogmas regarding the
inferiority of women. Kazem-Bek has no dedicated works devoted
to women’s issues and his ideas on this urgent problem are
partially reflected in some of his studies. In such works
as "“The Bab and the Babis”, “Researches on the Uighurs”,
Kazem-Bek, in the figures of Kurrat-ul-Ayina and Unuz,
describes heroic deeds of women which are in no way inferior
to those of men. With evident admiration he wrote of her
fearlessness: “When nature endows a woman with energy and
fate gives her the field, expect wonders from her..! In Europe
the field is spacious for woman, but in Asia, in Islam: here
is the question! It seems what could a woman and the cleverest
one at that do here?!.. Let us see, however, how she is inspired
there, and what self-dedication arises 1in her.. No, 1in
self-sacrifice a woman always and everywhere stands in the
first place.. I wish to say, what firm, unshakable spirit,
what firm will the idea of freedom instills in her!.. Neither
persuasion, nor threats, nor the tears of her relatives, nor
the scorn of enemies, nothing hold her back.. Thus, in Kazvin
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two parties appeared: one under the formidable influence of
old conservatives more than ever held to the dark prejudices
of Islam, the other, inspired by the ‘Light of Eyes’, defended
the new teaching.. How could a woman or maiden—this weak
creature in Persia, and especially in a little town such as
Kazvin, where the power of the clergy had always played a
huge role, where the wulama by number and significance
attracted the attention of government and people—how could
she in such short time form a strong party of heretics?!..
Unprecedented example!.. She could go against fire and sword:
everywhere she should have been yielded to, everywhere the
path should have been opened to her” [16; p. 113-114].
Further, Kazem-Bek with admiration and affection describes
the speech of Kurrat-ul-Ayina: “She removed the veil from her
face not in order to thereby trample the law of chastity and
modesty so deeply carved on the tablet of the Sharia and
popular superstition; but in order by her gaze to intensify
the inspiration of the speech addressed to the curious and
inqguisitive. This speech was at odds with the ancient
principle that for so long had kept freedom in chains, beauty
behind an eternal curtain; hence a strong inspiration was
necessary here; and who 1is not familiar with the charm and
power of the word from the 1lips of a graceful woman?!
Moreover, ‘Light of Eyes’ 1in word and deed expressed not
shamelessness or violation of the law of female modesty, but
a conscious inculcation of the virtue of her kind: of freedom”
[17; p. 60]. Kazem-Bek cites eyewitnesses as saying that
“‘Light of Eyes’ in that speech to the Babis said: ‘You are
free from the Sharia until the establishment of the Kingdom
of the Béb and His laws; meanwhile, act according to the rules
inscribed by God Himself on the slate of your conscience;
engage 1in every good, avoid every evil, you make a
brotherhood; share all Dbetween yourselves like Dbrothers’”
[18; p. 64]. He reports with delight and admiration that the
young proselytess’s speech was contrary to that ancient
principle, which, in his words, had so long held freedom in
shackles and beauty behind the eternal veil. Moreover, “Light
of Eyes,” in word and deed, expressed neither shamelessness
nor violation of the law of female modesty, but consciously
and purposefully by the power of persuasion and personal
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virtue called for freedom. Beauty, intelligence, virtue, the
power of inspiration, eloquence and charm drew crowds of
people to her speeches each day, admiring the courage of her
words.

In Kazvin the followers of Kurrat-ul-Ayina multiplied day
by day. The murder of a prominent mujtahid of the town who
had publicly insulted and cursed the B&b and his teaching led
to the hurried flight of Kurrat-ul-Ayina and her followers
from Kazvin. She, with her adherents, hid in the depths of
Mazandaran and from place to place, from village to village,
continued her energetic oratory. After some time she returned
from Bedasht to Kazvin where a gathering of the Babis had
been appointed. There she was arrested and sent to Tehran. In
Tehran Kurrat-ul-Ayina lived under house arrest until the
attempt of the Babis on the Shah in August 1852. Then many
Babis were taken into custody; Kurrat-ul-Ayina was offered to
renounce the teaching of the Bé&b. However, her refusal
resulted in her secret execution. One of the ungquestionable
advantages of the Bab’s teaching over orthodox Islam,
Kazem-Bek saw in the ideas of equality of women’s rights with
men’s rights, 1in the abolition of arbitrary divorce, 1in
granting women freedom in society. These ideas are found in
the “BabiQur’an” and generally in the traditions regarding
the Bab’s teaching. That these ideas truly belong to him can
be further substantiated by the fact that the teaching was
preached by a woman, the contemporary disciple of the Bab—
Kurrat-ul-Ayina. Especially characteristic is the Béab’s
teaching about women’s freedom and equality. The Bab’s
teaching concerning women’s freedom states: “Love your
daughters, for they are before God much more exalted and
dearer than your sons. He who accepts this should not give
divorce. Between you and your wives there must be no veil.
The freedom of women is the happiness of the human race” [19;
p. 172]. Thus the teaching of the Bab included the position
of equality of women with men. Kazem-Bek not without reason
asserted that the court historians Sepehr and Reza-Qolihan
attributed falsehoods to the Babis: that Kurrat-ul-Ayina
purportedly preached polyandry. This slander against
Kurrat-ul-Ayina and the followers of Béabism generally,
originating from court-historians-chroniclers, is still
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repeated by some Iranian and European authors. Recall that
Kazem-Bek claims that no eyewitness “admitted to us that among
the Babis the communism of women really existed in practice,
or that a woman at one time had more than one husband.” In
his “Introduction to the ‘Mukhtasar al-Wigayat’ or the
Abridged Wigayat. Course of Muslim Jurisprudence” Kazem-Bek,
unveiling the essence of the Bab’s teaching on the equality
of rights of men and women in the marriage-divorce process,
shows several stages of rights progressively granted to women
during divorce:

1. By eliminating the arbitrary divorce on the part of
husbands, the Babis assumed that a married woman might also
wish to exercise ta’birra (i.e., freeing herself from an
unwanted husband) . A right must be given to her. That is, she
may also give divorce to her husband;

2. Having obtained ta’birra from the former husband, the
woman was given the right to choose for herself a husband
whom she desired;

3. After some time women’s rights were further increased:
she could have up to nine husbands at once!

4. Upon the declaration of the fatreh of the Béabis the
viewpoint of marriage began to be seen from a Platonic
perspective: communism of women was instituted.

Analyzing these advantages granted to women in divorce,
Kazem-Bek explains the incompatibility of the last two stages
with the old, deep-rooted Islamic principles, folk customs
“sanctified by honour and guarded by jealousy” [20; p. 214-
215].

In the ©process of studying Muslim law, Kazem-Bek
thoroughly reveals the rights granted to women in marriage.
He for the first time provides literal translation of Muslim
legislation concerning the rights and duties of women entering
first marriage, the rules for precise establishment of
paternity, the waiting periods of the divorce process,
entering second marriage, the rules of ’‘iddah, the periods
established by Muslim legislation between two marriages.
Kazem-Bek’s statements on the role of the woman in the family
and in the upbringing of the next generation are interesting.
In his research "“Muridism and Shamil” the author presents the
biography of Shamil. He was born in Gimry in 1797, where he
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was the only male-child. “There was still a daughter, but in
Dagestan daughters do not constitute the lineage, only sons
constitute the kin..”[21; p. 47]. Exploring his thoughts on
upbringing and love for children Kazem-Bek believes that love
for children belongs to father and mother, which constitutes
the common instinctive beginning of the whole animal world.
In his opinion the difference lies in the human notions and
in upbringing. The mother’s tenderness, the author considers,
is her constant motto. Excessive affection for her child,
various means she uses (even secretly from her husband) to
please him do not fall into any rules. The author utters many
tender, kind words in praise of the mother. It should be noted
that Kazem-Bek himself grew up without his biological mother;
however her image is vividly and lovingly recorded in his
study. As for the process of upbringing in the family, a
significant role is allotted to the woman. Kazem-Bek considers
that upbringing of children in Dagestan is harsh and crude.
Nevertheless, despite how it may seem wild to us by our
notions, by our means, yet there one can find as much good as
we find reprehensible in alien practices.[22].

Conclusion

As noted above, Kazem-Bek did not have a specific study
devoted to women’s problems. At first glance all the
information which the researcher has left us appears scanty
and vague. However, analysing the thoughts and information,
described and presented by the author in his studies, before
us emerges a picture described firsthand, processed and passed
through the personal experiences of the researcher himself.
The image of the woman-mother, the image of the free woman of
the East, striving for peace and creation — such are the
female images presented by Kazem-Bek. They became a valuable
contribution to the history of the spiritual culture of the
Azerbaijani people, used and will continue to be used by
subsequent generations of scholars.
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